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its educational implications for modern society. )
Method: Utilizing a qualitative text-based approach grounded in
structural and cognitive semantics (based on Toshihiko Izutsu’s
framework), Quranic usages of the root kh-sh-y (48 occurrences)
and related Hadith traditions were analyzed via lexical
examination, syntagmatic co-occurrence, semantic opposition, and
near-synonym comparison. ) ) )
Findings: Findings indicate that Khashyah, unlike reactive fear, is
a stable, epistemic, and voluntary disposition originating from the
perception of God's grandeur. It constructs a coherent semantic
network with knowledge ('ilm), remembrance dhikrz, God-
consciousness (tati]wa), humility (khudu'), and hope (raja’). Its polar
opposites include heedlessness gghaﬂah), hardness of heart
(gasawah), audacity in sin, and fear of humans. In Ahl al-Bayt
teachings, Khashyah bridges knowledge and action, providing a
mechanism for self-monitoring, soul purification, social
responsibility, and justice. Comparative analysis demonstrates
parallels with Christian filial fear and Jewish holy awe (yir_'a_h?,
though the Quranic formulation links Khashyah more explicitly to
knowledge, righteous deeds, and civic accountability.

Conclusion: Ultimately, Khashyah is an active moral consciousness.
Its authentic representation in education fosters internal self-discipline,
academic integrity, and social justice by emphasizing knowledge, love,
veneration, and hope over fear-mongering
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1. Introduction

Vocabulary within the Holy Quran does not merely convey literal
dictionary definitions; rather, words carry specific epistemological, ethical,
and sociological dimensions within a unified divine framework. Among
these core terms, “Khashyah” occupies a central position. In colloquial
translations and surface readings, Khashyah is frequently conflated with
generic “fear” (Khawf). However, rigorous semantic inquiry reveals that
Khashyah represents a far deeper, more complex epistemic state.
Lexicographers such as Raghib al-Isfahani define Khashyah as “a fear
combined with veneration (ta'dhim) rooted in knowledge ('i/m)” regarding
the object of fear. Similarly, Hassan Mustafavi characterizes it as a solemn
awe generated by perceiving supreme grandeur and majesty, rather than an
instinctual dread of physical harm.

From a textual perspective, the high frequency of the root “kh-sh-y” and
its derivatives across 48 Quranic occurrences underscores its pivotal
standing within Islamic moral theology. Most notably, Surah Fatir (35:28)
explicitly restricts true Khashyah to those possessed of knowledge: “Only
those of His servants who possess knowledge fear Allah [Yakhsha Allah]”.
This establishes an intrinsic link between authentic knowledge and
reverential awe. Furthermore, in the traditions of the Ahl al-Bayt (Peace Be
Upon Them), Khashyah is emphasized as the vital bridge connecting
intellectual knowledge to practical ethical conduct, serving as the inner
foundation for moral self-regulation.

The necessity of investigating Khashyah scientifically operates at two
primary levels:

1. Epistemological Level: Precise semantic mapping clarifies the roles of
knowledge, God-consciousness (fagwa), and moral agency in Quranic ethics.

2. Educational & Sociological Level: Contemporary societies face
widespread moral superficiality, externalized rule-enforcement, and
existential anxiety. Re-examining Khashyah provides a robust framework for
constructing internal self-monitoring mechanisms in moral education.

While prior research has separately addressed differences between Khawf
and Khashyah (Rezaei, 2018; Ismail, 2007) or explored Khashyah within
specific texts like Nahj al-Balaghah (Shojaei, 2021), a comprehensive study
integrating structural and cognitive semantics with Ahl al-Bayt traditions and
contemporary educational applications has remained lacking. This study
addresses this gap through three primary innovations:
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- Synthesizing structural semantics (Izutsu's field methodology) and
cognitive semantics with Islamic educational philosophy.

- Systematically integrating Ahl al-Bayt narrations as authoritative
Quranic exegesis.

- Extracting actionable moral-educational models for modern pedagogy.

The central research questions driving this investigation are: How does
Khashyah semantically differ from near-synonyms such as Khawf, Wajal,
and Rahbah? What syntagmatic co-occurrences and paradigmatic
oppositions constitute its semantic field? How do the Ahl al-Bayt interpret
Khashyah and define its educational functions? And how can Khashyah
serve as a foundational mechanism for revitalizing Islamic moral education
in contemporary society?

2. Method

This study employs a qualitative, text-based analytical methodology
grounded in a three-fold interdisciplinary theoretical framework:

A) Structural Semantics (Toshihiko Izutsu's Model)

Rooted in Ferdinand de Saussure's linguistics and developed for Quranic
studies by Toshihiko Izutsu (2002), structural semantics posits that a word's
divine meaning cannot be understood in isolation. Instead, meaning emerges
through its relational position within a holistic “semantic field.” The term
“"Khashyah” 1is systematically mapped alongside syntagmatic partners
(words that regularly co-occur in text, such as 'ilm, dhikr, tagwa, raja’) and
paradigmatic opposites (words that contrast in meaning, such as ghaflah,
gasawah, and audacity in sin).

B) Cognitive Semantics

Cognitive semantics views linguistic meaning as an embodiment of
human cognitive processing and conceptual organization (Evans & Green,
2006; Lakoff, 1987). Under this framework, Khashyah is analyzed not as a
raw, involuntary physiological reflex, but as a conceptualization arising from
the mind and heart's engagement with the concept of Divine Infinity and
Majesty. It reflects an epistemic perception of proximity to God rather than
mere external threat avoidance.
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C) Islamic Moral-Educational Philosophy

In Islamic educational philosophy (Motahhari, 2008), education is
defined not as passive information transmission, but as the active nurturing
and purification of the human soul (7azkiyah) toward spiritual perfection.
Ethical vocabulary serves as practical instruments for spiritual development.
From this perspective, Khashyah represents a dynamic moral mechanism
that generates internal self-discipline, humility, sin-avoidance, and social
responsibility.

Procedural Steps:

1. Textual Inventory: Comprehensive extraction of all 48 Quranic verses
containing the root “kh-sh-y”, alongside key Hadith collections (Nahj al-
Balaghah, Al-Kafi, As-Sahifah as-Sajjadiyyah, Al-Amali) and major tafsir
works (4l-Mizan, Tasnim, Al-Tafsir al-Kabir, Majma' al-Bayan).

2. Lexical & Semantic Mapping: Detailed linguistic analysis using
primary classical lexicons (4l-Mufradat, Lisan al-'Arab, Al-Tahqiq) to trace
etymological roots, morphological forms, and syntagmatic environments.

3. Near-Synonym & Paradigm Analysis: Rigorous comparative
differentiation against Khawf, Wajal, Rahbah, and Faza'.

4. Cross-Religious & Philosophical Synthesis: Comparative examination against
Christian filial fear, Jewish yir‘ah, and Kantian respect for moral law (Achtung).

5. Educational Derivation: Formulation of an applied moral-educational
model targeting contemporary self-regulation, academic ethics, and civic
responsibility.

3. Findings
The systematic analysis yielded comprehensive findings organized across
six core analytical dimensions:

3.1 Lexical & Etymological Precision of Khashyah

In Arabic linguistics, Khashyah belongs to a category of terms that
combine emotional affect with epistemic awareness. Classical lexicographer
Raghib al-Isfahani notes that Khashyah is a specific subset of fear elevated
by veneration (ta'dhim) and rooted in authentic knowledge ('ilm) of the
revered entity. Mustafavi emphasizes that Khashyah never stems from fear
of personal injury or arbitrary harm, but solely from perceiving the
overwhelming majesty, perfection, and holiness of the Divine.
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3.2 Quranic Frequency & Contextual Distribution

The root “kh-sh-y” appears 48 times in the Quran. Notably, in 23 explicit
instances, God is the sole direct object. The term manifests as imperfect
verbs (yakhsha, yakhshawn), imperatives (ikhshawn, la takhshawhum), and
verbal nouns. The Quran explicitly commands believers to direct Khashyah
exclusively toward God and strictly refrain from directing it toward humans
(Surah al-Ma'idah 5:44: "Do not fear people, but fear Me”). This syntactic
constraint transforms Khashyah from a psychological trait into a spiritual
and socio-political duty that frees humans from societal intimidation.

3.3 Epistemic Union: Khashyah and Knowledge ("Ilm)

The seminal Quranic declaration in Surah Fatir (35:28)— "Only those of
His servants who possess knowledge fear Allah ”—establishes that Khashyah
is the definitive benchmark of true spiritual knowledge. Commentators like
Tabataba'i (4/-Mizan) clarify that this fear does not originate from terror of
punishment, but from an intuitive perception of Divine Reality. Genuine
intellectual enlightenment inevitably culminates in Khashyah; knowledge
devoid of Khashyah is merely superficial information accumulation.

3.4 Near-Synonym Differentiation Matrix

To establish clear semantic boundaries, Khashyah was systematically
compared against synonymous Quranic terms:

- Khawf: A general, broad fear of harm or negative consequences,
applicable to both physical dangers and spiritual repercussions. It can be
instinctual, non-cognitive, and present in both animals and humans.

- Wajal: An involuntary physical or emotional heart tremor triggered by a
sudden encounter with Divine power or reminder (Surah al-Anfal 8:2). It
represents an initial physiological/emotional response, whereas Khashyah is
an enduring cognitive disposition.

- Rahbah: Reverential dread accompanied by cautious avoidance and
quietude, often leading to monastic withdrawal or disciplined restraint.

- Faza'": Sudden, overwhelming panic or terror caused by catastrophic
events (e.g., the Day of Judgment), characterized by disorientation.

- Khashyah (Synthesis): Uniquely integrates Knowledge +
Veneration + Intentional Moral Agency. It is exclusively rational,
continuous, and voluntary.
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3.5 Syntagmatic Network and Paradigmatic Oppositions

- Syntagmatic Partners: Khashyah regularly co-occurs with Knowledge
('ilm), Remembrance (dhikr: “He who fears will remember”, 87:10), God-
Consciousness (faqgwa), Humility (khudu'), Sympathetic Reverence (ishfag:
23:57), and Hope (raja’). In Islamic theology, Khashyah and Hope constitute
the two balanced wings of spiritual ascension.

- Paradigmatic Opposites: Khashyah stands in direct opposition to
Heedlessness (ghaflah), Hardness of Heart (gasawah), Audacity in Sin (jurat
‘ala al-ma'siyah), and Fear of Human Opinion (khawf min al-nas).

3.6 Teachings & Traditions of the Ahl al-Bayt (PBUT)

In Hadith literature, the Ahl al-Bayt expand Khashyah from an individual
feeling into a comprehensive ethical engine:

- Imam Ali (PBUH) in Nahj al-Balaghah (Sermon 114): Exhorts believers
to make Khashyah an abiding presence before their eyes, describing it as a
rational, continuous state of self-monitoring that cleanses hypocrisy and governs
speech (“He who fears Allah keeps his tongue silent”).

- Imam al-Sadiq (PBUH) in Al-Kafi: Formulates the foundational
principle: “There is no knowledge without action, and no action without
Khashyah.” He asserts that Khashyah is the essential catalyst converting
abstract theoretical knowledge into practical virtue. Explicated Surah al-
Mulk (67:2) by stating that excellence of action (ahsanu ‘amala) is measured
not by sheer volume, but by the degree of Khashyah permeating the deed.

- Imam al-Sajjad (PBUH) in As-Sahifah as-Sajjadiyyah (Supplication
20): Prays to make Divine Khashyah his constant mental orientation in all states,
presenting it as an empowering spiritual asset rather than a crippling constraint.

3.7 Cross-Religious & Philosophical Comparative Analysis

- Christianity: Parallel found in Thomas Aquinas's distinction in Summa
Theologiae between “servile fear” (fear of punishment) and “filial fear” (fear
of offending a beloved parent). Filial fear aligns closely with Khashyah,
though Quranic Khashyah places greater emphasis on epistemic cognition
and societal responsibility.

- Judaism: Jewish concept of “Yir'at HaShem ” (holy awe/fear of God) as
detailed by scholars like Abraham Joshua Heschel. Yir'ah serves as the
beginning of wisdom (Proverbs 9:10) and an existential awe. While Yir'ah
heavily emphasizes liturgical and ritual observance, Quranic Khashyah
strongly ties spiritual awe to moral action and social justice.
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- Kantian Moral Philosophy: Immanuel Kant's concept of “Achtung”
(reverence/respect for the moral law). Both Kantian respect and Quranic
Khashyah describe a non-pathological, rational feeling generated by
recognizing a supreme, transcendent imperative. However, while Kant
anchors respect solely in pure autonomous reason, the Quran grounds
Khashyah in the living relationship between human consciousness and a
transcendent Creator.

4. Educational & Sociological Implications

Translating the semantic findings into contemporary practice
demonstrates that Khashyah offers a transformative paradigm for modern
educational and social systems:

1. Internal Self-Regulation vs. External Surveillance: Modern
educational and civic institutions rely heavily on external policing—
surveillance cameras, punitive grading, and legal sanctions. However,
external monitoring fails when supervision is absent. Khashyah establishes
an internal moral monitor (Nazarah Dakhiliyyah). An individual imbued
with Khashyah refrains from unethical conduct, academic dishonesty,
corruption, or digital misconduct not out of fear of getting caught, but out of
profound veneration for Divine Omnipresence.

2. Academic Integrity & Ethics in Science: In higher education and
scientific research, knowledge uncoupled from ethics leads to environmental
destruction, predatory technology, and academic fraud. Re-implementing the
Quranic paradigm of Surah Fatir (35:28) restores moral purpose to scientific
inquiry, framing knowledge as a sacred trust that must produce Khashyah,
intellectual humility, and service to humanity.

3. Educational Reform for Youth: Traditional religious instruction often
relied on fear-inducing depictions of divine punishment, generating religious
anxiety or secular rebellion among youth. Correcting this representation by
presenting Khashyah as an uplifting, dignity-affirming awareness of Divine
Grandeur, combined with love (mahabbah) and hope (raja’), fosters resilient
moral identity and emotional stability.

4. Public Accountability & Anti-Corruption: In social and political
spheres, Khashyah functions as a formidable shield against tyranny,
corruption, and favoritism. Administrators and leaders who possess
Khashyah prioritize public justice over personal gain and remain impervious
to unethical pressures, embodying the Quranic principle of fearing only God
(Surah al-Ahzab 33:39).
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5. Conclusion

This research demonstrates that “Khashyah” in the Holy Quran and Ahl
al-Bayt traditions is significantly distinct from passive, instinctual fear
(Khawf). It is an epistemic, voluntary, and enduring moral consciousness
generated by recognizing Divine Majesty and Proximity. Through structural
semantic analysis, Khashyah is shown to form a vital network with
knowledge, remembrance, God-consciousness, humility, and hope, serving
as the definitive catalyst that translates theoretical knowledge into ethical
behavior.

Key Conclusions:

1. Epistemic Nature: Khashyah is strictly knowledge-based; true
scientific and spiritual illumination leads directly to reverential awe.

2. Ahl al-Bayt Integration: The Prophet's Household defines Khashyah as
the essential engine of soul purification, self-monitoring, and ethical
excellence.

3. Educational Utility: Re-conceptualizing Khashyah provides modern
pedagogy with an effective mechanism for internal self-regulation, academic
integrity, and civic responsibility, transcending reliance on external coercion.

Recommendations for Future Research & Practice:

- Curriculum Integration: Redesign religious and ethics curricula in
schools and universities to emphasize epistemic Khashyah, love, and hope
over punitive fear.

- Empirical & Field Studies: Conduct psychological and empirical
studies measuring the impact of internal Khashyah concepts on academic
honesty and reduced cyber-bullying among adolescents.

- Media Representation: Produce educational media, narrative literature, and
digital content illustrating moral decision-making driven by internal Khashyah.

Inter-faith Dialogue: Expand comparative research between Islamic
Khashyah, Judeo-Christian concepts of holy awe, and eastern philosophical
ethics to enrich global moral discourse.
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